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Philosophy is the questioning of being. ... The
guestioning of being is at first merely the question of
the being of beings, and Is so throughout the long

history from Anaximander to Nietzsche.
(Contributions to Philosophy: Of the Event. P. 335-336)
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Being has the character of beingness. Within the
guestioning that proceeds from beings and asks back
Into them, beingness proves to be something

supplementary to beings.
(Contributions to Philosophy: Of the Event. P. 336)
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., yet all these differences cannot hide the
simple unity of the entire history of #Ais
guestioning of being (a questioning of
beingness in the form of the question, what

are beings?).
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The history of this question of being Is the
history of metaphysics, 1.e., of the thinking
that thinks being as the being of beings,
departing from beings and returning back to

them. (Contributions to Philosophy: Of the Event. P. 336)
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William John Richardson. Heidegger: Through
Phenomenology to Thought
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the thinking of Being

Before the term was over, | revved up enough courage

(naive brashness?) to approach the Lion himself in his

den during one of the scheduled "office hours" that

followed eac

notion of t

n public lecture. Would the tracing of the

ne "thinking of Being" be a suitable

dissertation topic? A firm “Ja” was all the answer |

needed, and the decision was made. (p. XXviii)
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the thinking of Being

De Waelhens was appalled. "Are you serious? Do
you really want to work on that?" he asked.
Dismayed by his reaction but Dbolstered by
Heildegger's approval, | had the sinking feeling that
this might be bite-the-bullet time and, with deep

breath and anxious gulp, muttered, "Yes.” (P. xxviii)
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For the discovery of the Being-question was also the
discovery of its forgottenness. (P. XxXIiI)

Clearly, 1t was the Being-question In Its
forgottenness that energized his reach for the

unreachable star to the very end. (P. XXXIH-XXXIV)
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Contributions to Philosophy, for all its power (it Is
touted as Heidegger’s “"second major work™" after Being
and Time), Is hardly the most lucid of his writings; and
some find in it, remarkable though it Is, good reason to

understand why he chose not to publish it.
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At best, It Is an extremely difficult text that makes
heavy demands upon the most sophisticated
Heideggerians, hardly bread for the proletariat for

whom the I/11 distinction was invented. (P. xxxvii)
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From tr

e very beginning, Heidegger tries to

elucidate the meaning of Being and assigns to

philosophy no other task than this.

("Reflections on Heidegger's Development. Apropos a Recent Book,"

International Philosophical Quarterly 5 1965: 497-502),



With Heidegger, thought, in the sense of What e-

vokes thought? comes down to projecting a
fundamental experience without place, without
home, without partners- unable to be situated,

unable (when all Is saild and done) even to be

uttered,
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and with regard to which all the discernible
modalities of human existence are only deviated
productions. There is no true thought outside of that
experience, no true experience of Being outside of
that one. And of this experience itself, one cannot

say -
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since all language Is borrowed from it- whether it is
Being, the revelation of Being In man, or the
contribution of man to Being. All these expressions

pose all over again the very questions that they

elucidate. This "dubious struggle”™ In which

everything is at stake
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cannot fail to remind us of a certain phrase of Hegel
almed at the nocturnal character of Schelling's

Absolute, and which we will not have the

Irreverence to cite, for after all we must leave to the

genius of a Hegel the cruelty of Hegelian irony.
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Rather let us cite the epilogue of Richardson; "Night

has fallen on Reichenau- the

the West. For those who watc

Light has gone out of
n with Heidegger, there

IS nothing to do but wait- anc
a better dawn. (ibid. p.502)

hope- for the grace of
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The reference, obviously, Is to Hegel's
characterization of Schelling's Absolute as

the "night in which all cows are black."

[Cf. G. W. F. Hegel, Phanomenologie des Geistes (Hamburg: Meiner,
1952), 19, cited ibid., 502n.21.]
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