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* William J. Richardson:
So, what struck him not only was the fact that it's a

guestion worth posing, what Is the capital “IS” of
everything that is, including “what is the case?”, and
so, the fact that they did not raise the question
although 1t was so obvious, that suggested to him

that, whatever the answer Is,
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there Is buried iInside that answer something that
accounts for the fact that It negates the very
exploration of itself. And therefore, this negation
that 1s the Ingredient to the experience of the
question about the capital “IS” of what Is, and

Including what iIs the case,
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IS part of the initial experience. So, along with the

guestion about being, as it's now called, you know,

t
t

ne question Itself includes a negative component,

nat Is to say, there I1s something in this capital “1S”,

however we understand Iit, that includes, somehow, a

negation of itself,
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or a “Not-ation” of itself, a “Not”, a “Nicht”. So,
that this “Nicht” ingredient to the question itself that
somehow, sabotages it from the very beginning, Is
Ingredient to it. And therefore, the question for
Heidegger was simply not so much, “what does this

capital “IS” of everything that is, mean?”
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but also “what Is It that includes this negative
component, this ingredient “Nicht” that includes the

negation of the question even in the posing of the

guestion itself?” So, If you ask me, “What Is the
most striking about ‘Being and Time’?”, it is the fact

that, In retrospect,
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as | work through it, as you work through it, and
continue to work through it, and teaching it again,
the 1mportance of that “Nicht” element, which
comes down to an element of finitude In the
question itself, it includes its own not; and therefore,

It’s SO Moot.
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IS the question of being and in going through

“Being and Time”, In retrospect, it becomes clearer

to me that “Being and Time” Is an articulation of

that ©

worlc

uestion, beginning with Dasein, as being in the

, and also that negation of the question,
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because not only the question, but “being” itself as
understood, which being shows up as the world, to

which we are open, or some other thing. That Is the

question that bothers Heidegger, and that Is the

guestion about the “Sinn” as he calls It at the time,
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the meaning of “Being”, where “Being” IS
understood as the capital “IS” of what Is, no matter
what it’s called in the tradition. Anyway, that is all |

can say about what “Being and Time” means to me.
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