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So, that the whole dissertation was based upon the
different senses that 6v (on [ohn] &), namely, “that
which 1s” has In Aristotle. And they are numerous.
But concretely, what that suggests to me Is the
experience of difference (different) meanings that

“I1s” has in our own daily life,
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namely “this Is a camera,” “this IS a reception
room,” and “this Is the 7th day of October,” and
“this Is a chalr,” and “this 1s a person who is talking
to you, who Is for me a person.” So, the “iIs” has

many different meanings, you know.
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Because each of these things, including ourselves,
“1s” differently, that’s what makes us different, that
makes It possible for us to be different. But
nonetheless, there Is some common denominator, to
put It crudely, In that word “is”, and Heidegger’s

question was precisely that what about this “is”,
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as common to all these things that are and even for
Aristotle and Brentano and rest of the world, what 1s
the common denominator of that “is”. So, his

guestion was precisely that “what Is the ‘Is’ that

prevails and comes to expression In everything that

1S?”
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And what’s the difference between this “is” that IS

shared and the that Is not shared, but because It
IS In every case. So, that was his initial question, and
for a 19-year-old that’s a serious question, and he
went to all the sources at his disposal, and that

guestion remained
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because whomever he read, whether Aristotle

himself, or Plato, or Plotinus, or other pre-Socratics,

no matter whom he read, each of them used
word “Is”, I1n one form or another, but none of t
posed the question about “what Is the ‘Is’ of t

different forms of “1s’?”

the

1em

1€SE
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| think that is the capital “IS” of “what 1s”, where
“what is”, is not simply what is an év (on [ohn] o), a
being or a thing, but “what is the case”, which Is a
formula which Is a common noun to describe
something that “is” but It’s not a thing like other

things but nonetheless “is”
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e Martin Heidegger (Introduction to Metaphysics.
Yale, 2000, p. 1):

WHY ARE THERE beings at all instead of nothing?
That Is the question. Presumably it is no arbitrary
question. "Why are there beings at all Instead of

nothing?"'- this Is obviously the first of all questions.
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Of course, it Is not the first question In the
chronological sense. Individuals as well as peoples
ask many questions In the course of their historical
passage through time. They explore, investigate, and
test many sorts of things before they run into the

guestion
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ny are there beings at all instead of

not
all,

ning?" Many never run into this question at
If running Into the question means not only

hearing and reading the interrogative sentence

dS

uttered, but asking the question, that Is,

taking a stand on it, posing it, compelling
oneself Into the state of this questioning.
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* Gregory Fried and Richard Polt (Translators'

Introduction, p. X-Xi):
Das Seiende. beings;, what Is; that w

nich Is.

Heidegger's expression gas Se/ende 1s broac

enough

to refer to any entity, physical or otherwise, with

which we may have dealings, whether real,

or iImagined.

illusory,
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One helpful passage in this text (IM 58) suggests the
range of things that may count as beings, including
vehicles, mountains, Insects, the Japanese, and

Bach's fugues.
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Das Serende (or the equivalent Serendes) also often
refers to beings in general and as a whole, as In the
opening question of the book, "Why are there beings

[Serendes/ at all instead of nothing?" It should be

noted that the German expression, unlike the

English "beings:’ Is not plural,
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and 1s translated most literally as "what i1s" or "that
which 1s?" Occasionally, Heidegger refers to
something as serend, and we have translated this
word as "In being?' This I1s meant to function as a
verbal adjective and does not mean located /71s/de a

being or thing.
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Finally, Serendheit means "beingness:' that which
characterizes beings as beings, In general. For

Heidegger, much of the history of philosophy has

focused on this beingness rather than inquiring Into

the happening of Being itself.
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Das Sein. Being. For Heidegger, Being Is not any
thing. 1t 1s not 4@ being at all. /ntroaduction to
Metaphysics often gives the impression that Being is
the same as Dbeingness. However, Heidegger's
ultimate question i1s how it Is that beings In their

beingness become available to us in the first place,
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or how we come to understand what it means o be.
The question of Being, In this sense, inquires into
the happening, the event, In which all beings

necome accessible and understandable to us as

peings. Being Is thus essentially verbal and

temporal.
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Literally translated, das Sei/n would be "the 7o be, "
but this would be far too clumsy a rendering. Among
Heidegger scholars there Is considerable controversy

on how best to translate gas Ser/n into English.
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Many prefer the lowercase "being" in order to fend
off the Impression that Heidegger means some
Supreme Being standing above or holding up all
other beings; adas Se/n must not be mistaken for a
subject deserving the  substantiation that

capitalization can imply in English.
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(In German, all nouns are capitalized, so there is no

such implication.) Still, in our judgment, to render

aas Sein as "

"beings" as t

neing” risks confusion, especially with

ne translation for das Serende, and so

we resort to the capitalized term.
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