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e Praxis:

In  Ancient Greek, the word praxis (mwpa&ic)
referred to activity engaged In by free people. ...
Avristotle held that there were three basic activities
of humans: theoria (thinking), poiesis (making),
and praxis (doing). ... Aristotle further divided the
knowledge derived from praxis
Into ethics, economics, and politics. (wikipedia)



ewﬁ&,&idﬁjj‘ eﬁdj‘

Young Hegelian August Cieszkowski was one of
the earliest philosophers to use the term praxis to
mean "action oriented towards changing society"
In his 1838 work  Prolegomena  zur
Historiosophie (Prolegomena to a Historiosophy).

(wikipedia)
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Cieszkowski argued that while absolute truth had
been achieved In the speculative philosophy
of Hegel, the deep divisions and contradictions In
man's consciousness could only be resolved
through concrete practical activity that directly
Influences social life.

(wikipedia)



e Praxis

Karl Marx and Frederick Engels:

“Where speculation ends—in real life— there real
positive science begins: the representation of the
practical activity, of the practical process of
development of men”

(Marx and Engels 1970: 48, The German ldeology,
Part One. Ed. C. J. Arthur. New York: International
Publisher.)
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Karl Marx and Frederick Engels:

Hitherto men have constantly made up for
themselves false conceptions about themselves,
about what they are and what they ought to be.
They have arranged their relationships according
to their ideas of God, of normal man, etc. The
phantoms of their brains have got out of their
hands. They, the creators, have bowed down before
their creations.
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Let us liberate them from the chimeras, the ideas,
dogma, imaginary beings under the yoke of which
they are pining away. Let us revolt against the
rules of thoughts. Let us teach men, says one, to

exchange these imaginations for thoughts which

correspond to the essence of man; says the seconc

to take up a critical attitude to them; says the thirc

to knock them out of their heads; and—existing

reality will collapse. (ibid p. 37)



* Michel Foucault: BC, P. xiv

It 1s this formal reorganization, in depth, rather
than the abandonment of theories and old systems,
that made clinical experience possible; it lifted the
old Aristotelian prohibition: one could at last hold
a scientifically structured discourse about an
Individual.

(1973 The Birth of the Clinic: An Archaeology of Medical
Perception. New York: Vintage Books.)



 Foucault, BC, p. 89:

First, it was no longer the gaze of any observer, but
that of a doctor supported and justified by an
Institution, that of a doctor endowed with the
power of decision and intervention. Moreover, It
was a gaze that was not bound by the narrow grid
of structure (form, arrangement, number, size), but
that could and should grasp colours, variations,
tiny anomalies, always receptive to the deviant.



Finally, It was a gaze that was not content to
observe what was self-evident; it must make it
possible to outline chances and risks; It was

calculating.
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e Habermas, Jlrgen, 1992, Postmetaphysical
Thinking: Philosophical Essays. (P. 12-13):

Even with all the oppositions between Plato and
Aristotle, metaphysical thinking In the wake
Parmenides takes its point of departure as a whole
from the question of being to beings and is to this
extent ontological. True knowledge relates to what
IS purely universal, iImmutable, and necessary. ...

Metaphysics had emerged as the science of the
universal, iImmutable, and necessary, ....
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The scientific activity of the understanding
subsumes what Is particular under universal laws
without having to worrying about what Is
Individual. No place remains for the ego gua [(as)]
Individual person between the ego as something
universal and ego as something particular, I.e.,
between the transcendental ego as one over and
against everything and the empirical ego as one
among many.
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To the extent that knowledge of myself is
transcendental, it encounters the naked identity of
the ego as the formal condition for the
connectedness of my representations. To the extent
that this self-knowledge 1s empirical, my inner
nature appears as foreign to me as outer nature.
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As long as a redemptive significance for individual
soul extended to philosophical theory as a form of
life, the subject who devoted himself to theory did
not need, within theory itself, to reassure himself
of his unique existence; he could be satisfied by
the promise of the salvation that was to be
obtained through participation in the theoretical
life. It was secularized confessional literature, for
which Rousseau provided the great example,
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that recalled that the basic concepts of rational
psychology had never gotten a hold on the
fundamental experience of the Judeo-Christian
tradition, the despite the Kinship of metaphysics
with theology. The experience to which | am
referring Is the Individuating gaze of that
transcendent God, simultaneously judging and
merciful, before whom every individual, alone and
Irreplaceable, must answer for his life as a whole.
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This individuating power of the consciousness of
sin, which could not be captured by the concepts of
philosophy, sought itself a different, literary form
of expression in the autobiographical revelation of
one’s life story, as published documentation of an
existence that has always to answer for itself. In
addition, the theme of ineffable individuality takes
on new relevance as historical thinking comes on
the scene. (pp. 127-128)
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